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Summary

This paper outlines the preliminaries of a theologicd (Protestant Chrigtian) argument
for a basic income at he level of a decent minimum. It argues, that the idea of ‘vocation'
or 'cdling (German. Beruf) developed by Luther and accepted by Cavin and the
Protestant tradition can and should be reformulated under the conditions of current
modernity as a criticd term aming a clarifying what Christians understand as a good
life. To decide whether an activity is rightly understood as part of a vocation, Luther
sketches two main criteria: the activity has to imply a service to one's neighbour and it
has to be done in a spirit of love. A vocation in that sense and under modern conditions,
however, can not smply be identified with paid labour, evidently transcends the range of
gainful employment in a capitdist environment and thus can be understood to imply a
basic income that makes it possible to follow that cdling.







1. Introduction

This pgper outlines the prdiminaries of a theologicd (Protesant Chridtian)
agument for a basic income a the levd of a decent minimum. It argues tha the
idea of “vocation” or “cdling’” (Gemen: Beruf), devdoped by Luther and
acoepted by Calvin® and the Protestant tradition, can and should be reformulated
under the conditions of current modernity as a criticdl term aming a darifying
what Chrigians understand as a goad life.

To decide whether an activity is rightly understood as pat of a vocation,
Luther sketches two main criteria the activity has to imply a service to ones
neighbour and it has to be done in a spirit of love A vocation in that sense and
under modern conditions, however, cannot smply be identified with pad labour,
evidently transcends the range of ganful employment in a cgpitdis environment
and thus can be undersood to imply a basc income that makes it possble to
follow that cdling.

As Protestantism seems to be - at least according to Max Weber® - partly
reponsble for the devdopment that led to moden capitdisn and the
phenomenon of the “labour-society”, the dramaticd changes of which form one of
the more important backdrops for the debates focusng on badc income, it might
be of interest to take a glimpse at the line of thought and the debates going on in
that particular community - even for non-Chrisgians. Since Martin Luther's idess
on work, expressed in the idess of “cdling” and “dation”, sand a the beginning
of that process, have had a tremendous impact not only in Lutheran tradition and
are of sysematic rlevancy for Chrigtianity Hill, they are worth a closer 1ook.

To this end, four seps shdl be taken. First of dl, Luther's ethicd thought in

its socid and higtorical context has to be briefly sketched. Second, | would like to
reflect on the history of the reception of those ideas - it will show, that Luther's
concept have been percaved out of their socid and higorica context, resulting in

L Cf. Calvin, 1559, 467ff, see also Bidler, 1959, 397ff.

% Cf. Weber, 1905.




serious misepresentations. As a third step, a heuristic concept of  “work” shdl be
expounded: This is necessary to avoid such misrepresentation and to bridge the
gap between theologicd ingghts won in a dratified, feudd society largdy based
on agriculture and subsigence in a rurd sdting and their gpplication to a modern
indudridized, urbanized labour-society in a process of change. Findly, then, |
will try to outline in which form the ingghts derived from Luther's doctrines may
be of use in today’s debates on the future of labour-society and welfare.

2.  Calling, office and status - Luther's
ethical thought in context
Luther's basc theologicd indght is given in his doctrine of judification. In
an interpretation of Paul's Letter to the Romans he argues that no man can judtify
himsdf successfully before God through words or deeds, but that God himsdf in
Chrig judifies dl who bdieve him and in him. Fath, in the sense of trugt in God's
grace, isthus God's gift aswell asthe anly proper atitude towards God.

Two ethicad conseguences from this doctrine can be named: Frg of dl, our
good deeds and works can not be seen as causes for God's atention, meriting
God's love, but have to be understood, quite to the contrary, as reslts of God's
love. The idea of doing good to bring onesdf to the atention of God and the pious
pride behind it is thus utterly rejected by L uther.

This theological degradation of good works before God leeds - secondy - to
a promation of the work done n the course of daly life, because everything done
in sarvice of ones fellow man or neighbour motivated by love is seen by Luther as
vocation or cdling® an activity sanctioned by God.* The beiever who feds to be

judtified and reconciled with God fredy and hgppily obeys Gods commandments,

* This goes back to the Greek derived from 1 Cor 7,20. For a comprehensive andysis of Luther's
thinking on those topics see Wingren, 1952; Holl, 1928; Elert, 1958, Bayer 1995.

* Cf. Luther, 1520, 206f but also 15314, 377.




which ae directed towards the neighbour's sarvice, thus expressng his joy and
disciplining himsgf.®

God's cdling is undersood to have two dimensons. As vocatio spiritualis
sive interna it is directed a every man and woman through the gospd, it leads to
baptism and fath, through which Chrigians are incorporated into the body of
Chrig. This cdling is directed to everybody and equdly, differences can only
appear as the cdling is accepted in varying intensty.® As vocatio externa, bodily
or worldly cdling, it conditutes differences, it, “macht ein unterscheid, Est
yrdisch, quanguam etiam divina. lbi furst non rusticus, scholasticus non Magister,

servus non dominus, pater non filius, vir non mulier o7

As the idea of cdling is disntegrated from cetan works and ther
ecclesadticd sanction - eg. becoming a priest, a monk or a nun, leading a life of
contemplation, sponsoring mass, praying, going on pilgrimages - it becomes, in a
way, more democrdic. In its worldy dimendon Luther binds it to the criteria of
dation (status, Stand)® and office Efficium, Amt), which are in turn determined by
the love of and the sarvice toward ones neighbour given mutudly. That, however,

means that the idea of cdling is not bound to some specid experience, but to the
everyday chores of Chrigians. In that respect, it is counterintuitive. Luther thus

® Luther, 1520a, 33: ‘Aber der glaub gleych wie er frum macht, Ro macht er auch [27] gutte werck. So

dann die werck niemant frum machen, und der mensch zuvor [28] muld frum sein, ehe er wirckt, so ists
offenbar, das allein der glaub aul® [29] lauttern gnaden, durch Christum und seyn wort, die person

gnugsam frum [30] und selig machet. Und das keyn werck, keyn gepott eynem Christen nott sey [31]

2ur sdigkeit, sondern er frey ist von allen gepotten, und ail lauterer freyheit [32] umb songt thut alls,
was er thut, nichts damit gesucht seynef3 nutzs oder [33] sdickeyt, Denn er schon satt und sdig ist

durch seynenn glaubenn und gottis [34] gnaden, sondernn nur gott darynnen gefallen” . The necessity
of discipline is rooted in Luther's anthropological dudism: The ‘inner’ man is judtified by Christ and

lives in Chrigt, but the ‘outer' man - for whom also the term 'flesh’ is used - is embedded not in divine,

but in worldly relations and has to be disciplined.

® Cf. Luther, 1531.
" Cf. Luther, 1531, 307a.

® His use of the term “station” is - as is often the case - not wholly consistent. He uses “'Stand” for the
three basic hierarchies in society, but dso for certain jobs or offices, cf. Luther, 1522a, 305-323 ard
aso Elert, 1958, 62ff.




tries to abolish the idea of a spiritud dite, which he thinks supercilious before
God and thereby dangerousfor the individud.

Luther didinguishes three main daions politia, oeconomia, ecclesa He
undergands those as inditutions of Gods spiritud and worldly regime. Those
ddions do not conditute excdudve groups, they do not Sgnify draia of society,
but everybody is thought to bedong to every dation - dthough not in the same
pogtion.® The postions - at least in politia and oeconomia - are understood to be
hierarchicdly sructured and gdable, dthough a change of podtion is possble As
ecclesa is thought to bdong to the spiritud regime operating soldy through the
word, not by force and implying equdity of dl, its offices do not conditute a
oecid soiritud  datus, but ae medy st up to guarantee a certan functiond
order, and ae in that respect pat of the worldy regime. Luthe's concept of
dations, however, which goes back to Aridotleés socid philosophy, should of
course not be undersood as an empiricd description of society's Structure,  but
raher as a sketch of cetan anthropologicd bascs that dlow for higoricd
varigbility. For Luther and mogt of his contemporaries, a difference between
theology, anthropology and theory of society implying human influence on the
basc dructures of society is amply unthinkable. Thus, Luther never states or
indggts normatively that noblemen should be on top of society and pessants a the
bottom: On the contrary, Luther understands and even advocates upward
mobility,”® but this is not undersood to change sructures For this pre-moden
dtitude, a number of background presuppostions Luther smply presumes are
characteristic.

The fird is a theologicd background presuppostion: Luther credits dl
eathly redity with a dignity gsemming from the fact of God's providence All
misfortunes are understood to be a punishment for sin enacted by the devil, whose
workings are tolerated by God for a time. After dl, to Luther the world is just a
place of individuad probetion, and wha redly counts is God's kingdom to come,

° Cf. Elert, 1958, 56ff.

9 Cf. Luther, 1530, 578aff.




put individudly: life after resurrection. For thet reason, an improvement of the
world is only posshle in the sense of a more effective control of evil with the am
of conserving the world and humanity, so people can prepare for judgment day. In
that vein, however, Luther was not smply wha we would cal consarvative Thus,
he strongly supported the ams of the peasant’s movement before the beginning of
vident tumail*!. Second, Luther was, even for his times a politicd pessimist.
Socdd and politicad change implying militant action that does not proceed dong
the operaing mode condoned by traditiond order, to him, is intolerable, snce it
can only be interpreted as anomie, violent anarchy and thus as disobedience
agang God's worldly regime. This does - third - extend to economica change and
ealy cepitdis devdopments. Luther criticizes the sysem of interet and the
risng powe of trading firms in as much it transcends the comprenensible
political order of feudd hierarchy.

The higoricdl context of Luthe's discovery is his druggle agang
monadicisn and the roman church, which implies and enacts a iritud
hierarchy.® Since Luther argues againgt the idea that ordinary every-day activity
is of less vadue than spiritud works, that make extraordinary settings like
monesteries and pilgrimages necessary, he dSresses the duty to reman fathful to
ones cdling,® which - to him - is bound to ones status™* For that reason, the
individud quegtioning of ones cdling is dways problemdic - Luther sees this as
ressance againgd God's providence Thus he reprimends dl sdf-induced efforts
to change onds socid and politicd podtion in life as 'escgpe into dien works,
works assgned to others, as motivaied by a snful spirit. This, of course, has to do

Y Cf. Luther, 1525, 294bff. For his turn againgt this revolt, Luther gives two arguments. Firgt of all, he
objects againgt war waged for religion's sake, because God's spiritual regiment must not use the sword.
Second, he beieves that a violent revolt againgt political order will necessarily end in anomie, cf.
Luther, 1522, 681 and 1528, 251b.

2 Cf. Luther, 1521. While he understands Roman catholicism to be disobedient against Gd's spiritual
regime, the representatives of the 'left wing' of reformation, the spiritualists, to him act againg God's
worldly regime.

* Luther, 1522a, 305ff.

“1bid.




with Luther's Augustine anthropology, to which “autonomy” is an dien concept.
Man is ether “'theonomous’ or “satanonomous’, human reason that believes itsdf
f-auffident must necessaily fal and end in blindness and sn® Thus his
promotion of everyday activity extending to and induding even those attivities
and vocaions which seem unimportant and bring little presige (for ingance those
of servant or maid), bears conseguences that seem - in modern eyes - problematic.
The implication of promoting the daus of savant to equd oiritud rank than thet
of lord condgs in the obligation to accept this datus as God's gift and assgnment
which is not to be shunned. Luther generdly assumes that dl, even the mogt
different, vocations bring an equa amount of hardship and joy. Also he presumes,
tha the mind-set accompanying work has noticesble effects, because every
activity implies a cetan freedom - this is of course based on the design of
activitiesand work in that time.

This way, the individud st of activites can be seen in two ways To
Chrigians, ther dation in life is an orientation provided by God to hdp them
practice their happy and joyful obedience in service to the neighbour® Others'’
find ther ation in life obligatory, as it is ordained by some worldy authority.*®
For the politicdl and economicd hierarcchy of gations is - to Luther - a function of
Gods worldly regime extending to everybody and induding the means of force,
ultimately designed to preserve the world againg the devil's efforts. (nsequently,
this heps to explan why in Luther's eyes the choice or change of trade can only
be acceptable as ordered by the respective authorities. It dso explains, why Luther

' Cf. Wingren, 1952, 61f.
1° Cf. Wingren, 1952, 43.

" The idea runs something like this: For true Christians, the worldly regime would not be necessary,
but they gladly bear it for the sake of their brethren, so the world may be preserved and they have time
to be reached by God's word. However, as each Christian in Luther's view is dways 'smul iustus et
peccator', justified by God, but un-Christian sinner at the same time, both perspectives usualy apply,
cf. Luther, 15203, 20ff.

I that perspective Luther interprets his own biography, expressing reief that he was ordered to be a
scholar and theological teecher - thus, he could be sure that his teaching was not his own or the devil's
doing, cf. Luther, 1532, 522f.




can exhort parents to follow the duty of their parental office and further he socid
promotion of their children by granting them the best education possible™

Therefore, the Chrigtian will not question, but obediently accept his dation in
life and the corregponding assignments as his cdling, acting accordingly from a
moativaion of neighbourly love an in adherence to the ten commandments. Does
that imply that any dation will do? In Luther's view, the problem can - for reasons
above given - not be solved on an individud basis. Luther andyzes the problem
not in respect to ‘caling’ but concerning the concept of 'dation’ and subsequently
develops criteria for gody and ungodly stations®® The main criterion for the
discernment of godly and sinful dations is the accordance or resstance to God's
will as vighle in the regimes of God. Sinful dations are those that either resst the
soiritud  regime by somehow obgructing the soreading of the gospd or the
worldly regime by resging Gods will to pressrve the world. Any atempt to
deduce from an isolated activity its reation to Gods will meets with Luther's
objection, only in the context of the function of a certain Saion its Sgnificance

shows?!

¥ Cf. Luther, 1530, 578a. Evidently, the parent's motive cannot include upward mobility as such -
rather, parents should wishfor their children to become useful instruments of God's love.

% Cf. Luther, 1522, 318f: “ Auch wenn [17] ich vom stand rede, der nit sundlich an yhm sdb i,
meyne ich nit damit, [18] das yemand mug hie auff erden on sund leben, alle stende unnd wef3en [19]
sundigen teglich, Rondern ich meyne die stend, die gott gesetzt hatt odder yhr [20] eynsatzung nit
widder gott i, als da sind: ehlich seyn, knecht, magd, herr, [21] fraw, ubirherrn, regirer, richter,
ampleutt, bawr, burger &c.. Qundlichen stand [22] heyf? ich reuberey, wucherhandell, offenttlicher
frawen wel2en unnd als itz sind [23] Bapst, Cardinal, Bischoff, Priester, Munch, Nonnen stend, die
nitt predigen [24] odder predigen horen. Denn dif%e stendt sind gewiflich wider gott, wo se [25] nur
mit messsn und singen und mit gottis wort nit umbgehen, das eyn [1] gemeyn weyb vid ehr mag gen
hymell kommen, denn difzer gyni3. ”

? Thus, Luther sanctions the bloody trade of the soldier (fighting in a just war) by comparing it to the
surgeon - the amputation of a limb, however crud, is done to preserve the body, see Luther, 1526,
626f: ,Obs nu wal nicht scheinet, das wuergen und rauben ein werck der liebe [27] ist, derhalben ein
enfdtiger denckt, Es sey nicht ein Chrigtlich werck, zyme [28] auch eym Chrigten nicht zu thun: So
ists doch ynn der warheit auch ein werck [29] der liebe. Denn gleich wie en guter artz, wenn die
seuche 0 boese und gros [30] idt, das e mus hand, fues, ohr odder augen lassen abhawen odder
verderben, [31] auff das er den leib errette, so man an sihet das gelied, das er abhewet, [1] scheinet
es, er sy en grewicher, unbarmhertager mensch. So man aber den [2] leib anshet, den er wil damit
eretten, so findet sichs ynn der warheit, das [3] er ein trefflicher, trewer mensch ist und ein gut,
Chrigtlich (so vid es an yhm [4] sdber ist) werck thut. Also auch wenn ich dem krige ampt zu sehe,




3.  Reception as interpretation

It is a dmple truth that Luther's categories of perception differ from those
used today. For Luther, 'erbeit (labour) means primaily drenuous physicd
labour. The issues we associate with the term ‘work' or ‘labour’ are in his
perspective expressed by the concepts of ‘cdling’ (vocation) and 'station’” &atus).
But that change of perspective goes farther and extends to core issues of theology
as wdl. While in his times Luther's theology was controversa because of his
dam of spiritud equdity and religious maturity of dl Christians nowadays the
presumption of Chridianity's universdity is evident no more and a least argued,
even among theologians?® Luther distinguished between godly and sinful dations,
but it was dear to him, tha even the unwilling and snful ae somehow
indruments of God - theology &fter enlightenment and &fter the shoah finds the
idea of God's toleration of evil hard to bear, which shows in theologicd atempts
to do away with the idea of God's omnipotence® While for Luther any autonomy
is an illuson a best, moden theology and fath tend to accept the possibility of a
hamony of theonomy, autonomy and sdf-redization®® The idea of an
imperfectability of society's dructures, based on the idea of a hiaus between
cregtion and redemption has been replaced by the concept that a sensble politicd

wie es [5] die boesen drafft, die unrechten wuerget und solchen jamer anrichtet, scheinet es [6] gar
en unchriglich werck sein und aller dinge widder die Chridtliche liebe. [7] She ich aber an, wie es
die frumen schuetzt, weib und kind, haus und hoff, [8] gut und ehre und friede damit erhelt und
bewaret, s0 find schs, wie koestlich [9] und Goettlich das werck i, und mercke, das es auch en ben
odder hand abhewet, [10] auff das der gantze leib nicht vergehe. Denn wo das schwerd nicht [11]
werete und fride hielte, so mueste es alles durch unfride verderben, was ynn [12] der wdt ist.
Derhalben ist ein solcher krieg nicht anders denn ein kleiner, [13] kurtzer unfriede, der eym ewigen
unmedichem unfriede weret, Ein klein unglueck, [14] das eym grossen unglueck weret.”

? In Protestant German theology, there is an ongoing debate on the question, to which extent
theologica motives should be introduced in pubic debates on justice - the influentid statement of
German churches on the questions of welfare and socid issues in generd, for instance, solved this
problem by firs summing up theologicd arguments and then trying to rephrase those idess in a
context of human rights, to argue their case for those who do not share a Christian background, cf. Rat
der Evangdlischen Kirche in Deutschland, Deutsche Bischofskonferenz, 1997, 39-67.

2 Cf. Groarke, 2001, Link-Wieczorek, 1999.

* In the 19" century, liberd theological concepts - for instance A. Ritschl or W. Herrmann - went in
that direction, in the 20" century, the theology of liberation provides examples.




formation aware of its limits may find its criteria in God's will to redemption®.
Wheress Luther counts on the immediate coming of Christ, meking earthly life a
mere time of probation, in modern times the sgnificance of life before desth has
been far more highly vadued. The background presuppostions of Luther's times,
which are presumptions on which Luther's doctrine of daions and cdling reds,
have been widdy replaced, and this is true for Lutheran Chrigians, too. Luther's
pessmism concaning poliics and economy has log  plaushility - even
contemporary  critique concaning the ideology of growth or nave optimism
concening human progress usudly doent am & a gtuaion short of the
European leve of morad autonomy, political democracy and economic wesdlth.

Trangtions in theologicd thinking have to be undestood in the context of
socid  dructure and  dructuration, as theology and Chrigian understanding is
shaped by socid structure and in turn affects that structure, too.? Luther lives and
agues in the context of a dratified, feuddly organized and widdy agrarian and
rurd sociely. There is a process of change going on, urbanization and bourgeoise
ae on the rise, but this process is dill quite dow. The then predominant idea of
socid order - or better: order in the world - makes it out to be dable linear,
hierarchicd and evident - it can be illusrated by “daustrees’ where the peasants
populate the earth, while the upper branches are occupied by noblemen, dukes
kings, bishops, the Pope and so on?’ Thus, Luther and his contemporaries do not
expect rapid change by any eathly powers but through the second coming of
Chrig. Phenomena of crids or socid trandormation are thus usudly attributed to
Gods or Saan's doing and understood as foreshadowing the last judgment.® As
socid dructures in the atisan and agrarian society he lives in are embedded in
rations largdy based on face-toface-interactions and thus highly persondized,

% Cf. Barth, 1946, 22ff.

% Cf. Giddens, 1984. For an andysis in the perspective of sociology of ®ligion cf. Bourdieu, 2000,
68f.

?" Linearity was thought to be universal, as documents by revolting peasants at that time show - there,
it's the peasants occupying the upper branches, while kings grovel in the dirt, cf. Laube ea,, 1974, 219.

% Cf. Wingren, 1952, 107f.




mog adtivities and assgnments usudly imply some kind of freedom of judgment
- a leasst through lack of control: Unlike last century’s indudrid worker, even
most servants had some freedom of choice concerning the way they gpproached
their chores, @ least while the master was a some other task.?® This may wdl be
one core explandtion for the fact that Luther could declare the given gtuaion
individuds found themsdves in as a Sgnpost and guiddine for a life led in the
spirit of Chrigtian freedom, like a tertius ususlegisturned socid sructure.

However smple the truth may be that reception means interpretation - and
even more 0 in a different context: it dill need not be obsarved. Prominently in
the course of the 19th century, many representatives of Lutheran tradition for
various ressons™ tried to meet the chalenges presented by socid and economical
change through a hidoricdly uncriticd, highly sdective and methodicaly
problemetic reception of Luther's indghts. This led to arguments, which were
ideologicd in the word sense of the word, leaving Lutheran socid ethics to be an
ingtrument to preserve the power of the powerful.

» Thus Luther's doctrine of the two kingdoms and the two regimes of
God was then interpreted to signify a drict separation of “church” and
“world’. Luther's didinction of two regimes is goplied to a moden,
functiondly differentiated society in a way that trandforms functiona
dsindion into nomaive dvison.® While Luther holds it to be
evident that Gods will is predominant in both regimes and the three
daions of ecdeda politia and oeconomia and therefore  could
criticize those who to his mind opposed it, theologians now dedare
the redlm of politics and the economy autonomous in a way that
forbids any quesioning from rdigious and theologicd motives which
are hed to concern the psyche of the individua exdusivdy.

% Cf. Wingren, 1952, 128f., 138f. Otherwise socia regulation was evidently much more rigid.

% Cf. for an explanation of some of those reasons Tanner, 1995.

% For an example cf. Naumann, 1911, 71-534, to the problem in generd cf. Meires, 2001. Prien,
1992, 232f shows that Luther had different intentions.
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» The NeoLutheran theology which developed a the beginning of the
twentieth century interprets Luther's concept of daions as a doctrine
of the orders of cregtion.* Luther sees dations as spheres of life
indituted by God and concerning every individud and does s0 in the
context of a world where socid dructures are usudly comprehended
as ddic. The idea of the orders of credtion on the other hand,
operating in an era of obvious socid change and growing indght into
higoricd contingency, is dedgned to canonize cetan socd
dructures, like marimony, people or dae, by dedaing them to be
timdess - and therefore normaive - inditutions of God. This way, a
certain type of socid change wasto be counteracted.

= Luthe’'s waning agang “dien works’, an individud choice of
dation or activity, has to be undergood as pat of his sruggle agang
popular caholic bdief in the redeeming power of cetan “good
works’ on the one and againg politicd spiritudism on the other hand.
This thinking is dtuated in an agrarian society based on persond
rldionships, but many 19th century theologians understood it out of
that context. In a gStuation of economic didocation and expropriation
caud by devdoping indudrid cepitdism, they dressed Luthers
waning agang any sdf-induced pursuit of change and thus turned
the idea into a wegpon amed at the victims of those processes. The
indudria  proletarians were then supposed to accept their miserable
station in life as God's cdling to them. Moreover, the idea of cdling
log plaughility as the somewhat “holigic’ and often a leest to some
extent sdf-regulated jobs of atisans and farmers congtituting Luther's
world were increesingly replaced by tightly regulaed indudrid work,
where persond  judgment or freedom was nether necessry nor

encouraged.®

% Cf. Althaus, 1935, or Althaus, 1953, 110f.

* The Wingren, acknowledges this contextual difference 1980, 657ff.
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4,

Luther may - in a modern perspective - be described as ambivdent in terms
of what we undesand by autonomy and freedom of the individud. However,
srong currents of the Lutheran tradition have given his idess a blaantly
ideclogicd turn by teking them out of ther sodd and higtoricd context and thus
effectivdy impeding a reception of those agpects in Luther's thinking thet may be
an ingoiraion even in our times. If thet is to be achieved, a migrepresentation due
to a lack of contextud percgption must be avoided. To that end, we need to look
for the term that in modern times focuses those questions Luther treats under the
labds of “cdling” and “dation” - evidently this is the concept of “work” or
“labour”. Therefore, a closer look &t the concept of “work” should be helpful.

A heuristic concept of 'work’

Rather than attempting a philosophica inquiry in the term ‘work’ | would - at
this point - like to treat the concept heuridicdly, as a socio-culturd paradigm of
interpretation,® rooted in everyday life and ordinary language, involving a lesst
five areas of conflict in current northwestern societies that are in one way or other
associated when we use the concept.

1. A philosophicdly sound definition is problematic, exactly because the
concept of ‘work' is compounded so tightly with the development of
modernity®™ - not only in socid philosophy (Hegd, Marx, Weber,
Maxiam) but dso in the emergence of moden indudridiam, the
design of wedfare sysems and of course the overal conception of the
processes vitd for the reproduction of any modern society.

=  Exiding definitions commonly usad in theology ae ether to a
broad or too narow- usudly, they are based on anthropology,

¥ For this concept cf. Meuser, Sackmann 1992, cf. dso Volz, 1982.

% Cf. Pankoke, 1990.
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gonifying admog awthing or specfy ganful  employment
only.®

The concept of “work” is degply immersed in socid contexts
and thus in socid change there ae ongoing debaes in
Gemany as to what should be cdled “work”, the implication
being tha “work” being that sort of activity that merits an

income or a leet some kind of socd recognition or

gopreciation, respectively.’

2. In current socid crises and through the protesting activity of socid
movements, the question o “work” is implied in a number of debated

iSsues;

¥ . Gorz, 1994, 108ff.

The unemployment crigs - or, in more liberd wdfare daes,
the phenomenon of working poor or risng imprisonment retes
- has triggered debates on the character and the future of
work,® sometimes extending to a debate on the ams of work
in generd in relation to the meaning in sodiety and life.®

The feminis movement has brought atention to the sexist (or
gendered) bias of the working place, of familiaris sysems in

% Sometimes, both is the case. The term is introduced in anthropological width, but subsequently only
used in the sense of gainful employment, paid labour. For an example, see Brakelmann 1980.

¥ Thus, Angelika Krebs attempt (cf. Krebs, 2002, 3ff.) to specify an 'ingtitutional concept of work'
aming a an improved materia and immateria recognition of hitherto neglected forms of work she -
to my mind, adequately - understands to be of significance for society as a whole has to go to great
lengths to defend that concept. Its range, however, is supposed to be limited to existing labour

¥ As one of the more popular examples see Rifkin, 1995, for an discussion of the problems concerning
the changing 'labour-society' cf. Offe, 1984.
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generd and to the lack of recognition granted to activities of
reproduction and human care.®°

= The ecologicd movement citicized the idea of “work”
implying the processng, consumption and exploitaion of
natural resources thought of as plentiful and free of charge™

Thus, “work” may be seen as a key word in at least five areas of conflict in
(Iabour-) sodiety intermingling in the questioning mentioned above:

1. Conflicts of recognition: The inflation of the use of the concept of
“work” - a least in Garman and Germany - may be seen as a strategy
of acquiring recognition and implies, that only those activities entitle
to recognition, that ae seen as legitimae “work™ in  society.
Recognition may teke diffeent forms -  predigious socd
gopreciation as an able ditizen, but dso recognition as entittement to
meteria resources.

2. Conflicts of dlocation or allocation or digtribution: As the direct or
indirect paticipation in some kind of “work™ - in forms of ganful
employment - for the mgority of citizens in the capitdis societies
condtitutes the main source of income and livelihood, the idea of work
is central to the distribution of weslth.*

3. Corflicts of participation: Since politicad paticipation is - not de
iure but de facto - tightly knit into the faoric of sodd participaion
through educationd and everyday involvement in the regular

“° See for ingtance Hausen, 1993 or Krebs, 1996.

** An atempt to model the consumption of resources in economic terms may be found in Immler,
1989.

* The term “socid appreciation” is supposed to be a trandation of A. Honneths term “sodale
Wertschédtaung”, cf. Honneth, 1992, 148ff.

* This thesis describes the everyday redlity of the mgjority of ditizens; it can and shall not replace in-
depth sociologica, economicd or politicd andyss or clam to be a normative proposition. It only
contends that questions of distribution cannot be avoided whenever we talk about work.
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productive and didributive mechanisms of society, eg. paticipaion
in ganful  employment, risng unemployment andlor increesing
mobility implied in the devdopment described as change from
fordism to post-fordist* binds quesions of the political organization
of society to the organization of work.

4. Conflicts of reations to the natural environment: As economic
growth implying an idea and practice of work as processng and
thereby consuming naturd resaurces is gill seen as the highway to
universd  wel-being, skeptics protes and demand new forms of

management and work.

5. Conflicts in respect to the ams of work, culminating in conflicts
concerning the meaning of life In fordism, many people were
moativated by an ethos of hard work for the betterment of affairs of
ones offspring - this, however, has changed®. People are not only
interested in what they earn, but in what they do most of the day.
Thus, the quedions of what “work” means in individud life and what

the ams of work arein generd are vibrant.

In our socidies, the discusson, underdanding and organization of what we
usudly cdl “work” is currently centrd to those areas of conflict. This holds true,
no metter how we otherwise andlyze the dructure of society. Thus, my thess runs
omething like this When looking for dterndtives to the labour-society as we
know it, or if we are interested in ideas on the subject generated in Socigties sat up
differently from ours it mekes sense to check those five aress, for the
organization of which the concept of “work™ iscentrd in our society.

“ For those terms see Hirsch, Roth, 1986.

® As an example of this see Senett, 1998, for a critical stance or, more as an appraisa cf. Klages,

2001
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5. *“Calling” as motivating a Christian
argument for a basic income

As it is my objective to sSudy what, if anything, may be learned from Luther's
idess under the changed economic, sodd and culturd conditions of today, it is
necessty to scrutinize them cdosdy to beware of misrepresentations like those
depicted above. Since Luther did not deveop ethicd criteria for the dructure of
society - which he thought remote from the influence of maen - answers of that
kind should not be expected from him. What Luther, in his time, thought about the
problems of recognition, digribution, particpaion and the rdaionship to the
naturd environment may be sketched quiite briefly.

Socid recognition, to Luther, has nothing to do with the person, but
bdongs to office and dation. Chrisians have to refran from any
worldly recognition, snce they live in Chris. Wha modern age
undersands by the tem of “persond identity’® is materialy
presumed by Luther. Modern indghts undersanding sdf -assurance,
sf-repect and a loving sdf-regard as necessary, if not sufficient
conditions for the ability to fredy act as a human person are dealy
beyond Luther'sinterests and, evidently, his cultura means.

Quedions of dlocation ae - dmilaly - of less importance
Paticipation in worldly goods is thought to be dependent on office
and dation. Up to cetan limits it may be legitimady acquired
through work, but this am must remain secondary - the objective of
worldly goods can only be seen in the temporay presarvetion of
eathly life to prepare for life eternd. In that vein, Luther can
commend the intitution of communa funds for the nesdy.*’

Concerning the quedtion of politicd paticpaion Luther follows
Pau’s idess from Rom 13, caegorizing the politicd agents in

“® Cf. for a brief sum Giddens, 1991, 35ff .54f.

“"Cf. Mdres, 2001.
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authorities and subjects, and dImply accepts the given order as
precription originating in divine providence. The idea of egudity or
democracy in the gations of politia or oeconomia isdien to him.

» The rdationship towards the naturd environment is regarded in
repect to Geness 122, the so-cdled dominium terrag men is
upposed to act as cooperator de and is in that function and
dimension seen to have afree will #

If Luthe’'s idess ae however, conceptudized under the heading of
individud and collective concepts on the memning in life tha ams a the
semantics of paticular communities, the picture presenting itself looks different.
The ingghts connected to the concept of “cdling” can then be reframed under
modern conditions. For if the Chrigian's activity is motivated by love and amed
a the savice of onds neighbour, then “cdling” can surdy not be restricted to
adivities mede possble by the current socid order of labour-society, i.e ganful
employment. Since the quedions of socid dructures and socid order are - in
modernity - undersood to be quedions of democratic choice, civic activity, and
generdly, human doing, idess gained from Luther's thinking can not grant us with
reedy-to-use solutions but, rather, may help to open up the horizon of posshilities.

* In a Luthean peaspective, man's activity, his eathly cdling, will not
grant savation, but is redricted to the achievement of his neighbour's
wel being. The centrd idea of the doctrine of judification conssts in
the propogtion, that a peson is not bescdly condituted or
aufficiently described by what she does or by works™® but thet there is
dways more than can med anybody's eye. What Luther aims a has to
be understood a a different levd then the formation of identity and
persondity by socidization and routines described by the humanities
It may be rephrased, however, in terms of those transcendenta
conditions that make the idea of indienable human dignity feesble.

* Cf. Wingren, 1952, 23ff.

* Asit is done by Giarini and Liedtke 1998, 233.
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Luther's idea of “cdling™, interpreting the socid conditions in an
exiding sodety as guiddines for the Chrigian's life, heps to
undertand that in a Chridian pergective others ae not  only
undersood as limiting, but dso as endbling individud and collective
freedom.® Modern theologicdl ethics are therefore chdlenged to
integrate an adequate, theoreticdly condgent and empiricdly sound
modd of today's socid formation into their reflections.

The criteria devedloped by Luther in the context of his doctrine of
dations and rdevant for his underganding of “cdling’” have to be
reframed under modern conditions. A limitation of the criteria to the
individud's intentions is bound to bemme ideologicd. Ingeed, they
have to be applied to the activities in quedion. Thus assgnments,
jobs, professons and dl kinds of work should be desgned so tha
they can be evidently done or fulfilled in a spirit of love and with the
intention of serving one's neighbour.

Luther’s “worldly” concept of vocation, amed againg the idea of an
dite diginguished by a gpecid expeience of cdling, may be
interpreted as peataning to a divine promise which implies, that every
Chridian - and potentidly, everybody - may trust that there is a place
in active life where he or she may find (in the limits set by the human
condition) fulfilment through the service to his or her neighbour done
inagoirit of love.

The idea of “cdling’” does not redrict the multitude of activities
possble to individuds and determined only by individudity. Thus a
limitetion to ganful employment is not plausble in this perpective
On the other hand, activities are not vaued by efficency or prestige,
implying an antiditist sance.

% Cf. concerning thisinsight Huber, 1983and aso Marx, 1844, 365.
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Evidently, those idess derived from Luther's concepts do not sum up to a
concdusve solution concerning the quedion of labour-sociely or basc income
Rather, they suggest a number of further questions® Sill, a provisond sketch of
what those ideas might imply in a changing labour -society may be hepful.

* |t ssems not too far-fetched to sugged, that in Western Europe's
cidies didribution and  politicd  paticipation  will  increasngly
resllt in some form of wdfae plurdism® effecting incame
plurdism®® and adtivity plurdism. The probability of holding a life-
long seady job will decrease, egpecidly a the bottom of the income
digtribution range.

» As Chridians live in those soceies they will pateke in those
plurdisns The politicd question will be whether the emerging forms
will dlow for a catan freedom of the individud - presuming, thet
freedom in that sense rests on income security, the posshility to earn
a catan recognition, the &bility to patidpate politicdly (implying an
enabling education) and to lead ones life in accordance to vaues and
gods pursued individudly or by communities of choice To
Chrigians, this implies, whether the socid setting will dlow to pursue

* Those indude - to the more theologica side - the problem of human dignity in relaion to the
conflict aress of recognition, digtribution, environmenta relations and political participation, the
problem of how Chrigian ethics are to consder sociological theory and empirical evidence and in
which way the concept of fulfilment has to be understood if it is to imply individua variety, human
limitation and the relation to god. Closer to the problem of ‘work’ it has to be considered if and how
the criterion of an activity evidently providing a sarvice to one's neighbour that may be ddivered
motivated by love can be implemented and operationdized in today's capitdist economies, since a
certain efficiency is a prerequisite for that kind of freedom. Furthermore, the wide range of the idea of
‘cdling’, which can be expressed by the use of the term activity rather than ‘work’, has to be
preserved, avoiding either to lose touch with concrete socid redity or to postively sanction any
activity regardless. Last not least the question of 'unity' of action has to be consdered: Isit possible to
determine the unity of actions implied in the term 'cdling' under the conditions of modern capitaist
society? Those questions - among others - are the subject of an ongoing research project at WWU,
Minster (see www.uni-muenster.de/l CGesWisg), cf. aso Meireis 2001a

% Cf. Evers, Olk, 1996.

%% See VVobruba, 1999, 110, and Vobruba, 2000.
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whet they undersand to be ther cdling: ether in ganful employment
or besides or ingtead.

As the divison of labour is usudly organized by the ingrument of the
market, this insrument gppears to be necessary, but not sufficient: for
one the maket is blind to mord demands of minorities without
buying power, and second, many activities necessary in society can
not sensibly be left to the organization of the marketplace.>*

Snce Chrigian active life is to be characterized by serving on€s
neighbour in a soirit of love a sodd order of didribution that
condones only integration into ganful employment organized by the
maket (unless a person is indegpendently wedthy or renounces dl
welfare) - denouncing other ways of life or sigmatizing those who
ae undble to forage for themsdves - is not acceptable not lesst
because it effectively reduces the freedom to follow ones cdling to a
sndl dite

A means tesed basic income, covering the decent minimum™ in a
given sodety may - in a Chridian perspective - well be a sensble
ingrument to grant that amount of freedom to develop ones dhilities,
that is necessary to follow ones cdling individudly, ether in a job or
out of a job. Of course, this cannot be the only instrument necessary -
others imply a leest a decent sysem of basc education and an
improved system of palitica participation.

* For those reasons Krebs, 2001,80ff pleads for a sufficient income distributed to persons caring for
children, the aged or the sick within the family by the date.

% See Sen, 1999, 92ff.
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